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NEICIC)
Rama spoke
FEARE Hue R W TR vEhd R
For those other two Vipashcits — the east one and the south one at ChandralL.oka and Shaalmali Dveepa, both
of whom were blocked by the pleasures of various sorts, what happened later on?

afqerara
Vasishta spoke

dARPRRTFIEIATHAT GNP : HAHIY GoltdedrAd ugdl ad: |
TAITIROTECTFcaT UIHATRIRIPICY URTHARAETOT gdaanfa Iied: |

One of the two, the south one, (who lived in Shaalmali island), and who was completely under the control of
the long practised Vaasanaa, (continued his quest and); wandered in the islands through hosts of bodies; and
attained the same place (as the north Vipashcit), crossed the same coverings in the hollow of the Supreme
sky, and stays there only, seeing lakhs and lakhs of world existences.

dAENT: T TTdTeIe IR IR HAR R Ao IaT: TUd: |

The second one of them, the east one (who stayed in ChandraPura), having been in contact with the moon
with its deer-symbol, was discarded by the other body forms (of the moon) which were roaming forever; and
stays as a deer in a hill-region (being attached to the form of the deer in the moon).

qAE™

Rama spoke

Thd AT SEdT TGN TelfedT ATl & hY UTaT QAT herere|
Brahman! How did a single Vaasanaa, appearing in four of them at all times, attained different types of
worst and best endings?

affeaa

Vasishta spoke

TIFIEAT IIEAT STedIgLAepTefsharaeadaedi=adiAfd gaeedfd aead|

In any person, because of the variance in time and space, a Vaasanaa that is repeatedly held on to,
becomes either light, or hard, as two different types.

RIS ATIAGDHAT AT TG defacaed STdid &ToTd|

If a Vaasanaa gets a conducive field of experience of space and time, similar to its needs, and another
Vaasanaa also gets a possibility of getting fulfilled, then, whichever is stronger will instantly take over.

Td AT TcaR: FHATEYAT: ST grafaardef=ar Il FINsw:|

Because of such divisions only, the four Vipashcits had different space and time fields, leading to different
experiences because of other intervening Vaasanaas. Two of them are still digging the Vaasanaa-fields,
being caught by Avidyaa. One became liberated; another one has become a deer.

Aranf Rfgamr dedisedr arfeagiaf: |

Those three have not reached the end of Avidyaa even today, with their minds sunk in delusion.

NAcATATAITAAAURG T FRUTT et Hafd Aaarareies 3T Faeda Tafa AfFRaed|

This Avidyaa is endless and swells all around through ignorance. If the right vision rises, then it instantly
subsides. It dissolves off along with its root-cause, like the dense darkness at the rise of the sun.



Pleldlcdoiloslld Y] e fauird:|
Listen to the story of the Vipashcit (west one) (who got liberated) who had gone off to another world in
course of time.

AT ¢ HREATACHYIAAVS T TRATHAT UTH aEJll TerHTafor
T Ueh: YHHIAT faqul HALIHII: T JATATET STelcH AT |
In some far off country, in some world of the perceived, which was actually a shine of Brahman only, he as a

perceiver there, through the company of some noble Knowers, understood the truth of the ‘perceived’ and
attained the state of Brahman.

JAATY URSAATCHISTIT § T Sgeh: HIOUNTFeaaneNicdATd! Pl |
3fd & HIATEATd faufRea®d Fpes|
There itself, because of the ‘rise of the true knowledge,’ that Avidyaa (of Vaasanaa), and that body (of

Vipashcit), which were tied to the desire (of seeing the extension of Avidyaa), vanished off like the waters of
the mirage. Thus, I have told you fully, all the actions done by Vipashcits.

AT FEladeH A Id: A JAT IV TS0 IFT
a3 a7 TaHad RAdar fRaft agaal

This ‘Avidyaa’ (the effect) is endless like Brahman (Cause), as it is the same as that.
Whenever a Jeeva passes lakhs and lakhs of years, there and all, (through Avidyaa), something or other gets
perceived by Chit by its very nature.

[Perception state never can end as such, be it the Moksha state or the ignorant state.
Perception is the essence of Reality, like ‘reflection’ is the essence of a mirror. ]

dearuRTd fAearsiadfa #2ad, aReEd d dooled adr sEifd S2ad|

When the ‘perceived’ is not understood properly as unreal, then it is known as ‘Avidyaa’ (absence of right
knowledge). When the understanding rises, this Avidyaa subsides and is known as Brahman (the natural
state).

Al F ASETAT AT Teay: fohel desrla Rermrd Rigla & fHean|

The difference between Avidyaa and Brahman is not actually a difference; because this difference is also
Brahman alone. Brahman alone is the shine of Chit. Chit expanse itself is the difference.

[Avidyaa and Vidyaa are just sounds with meaning; both belong to the ‘perceived’ only.

Wrong understanding is Avidyaa; right understanding is Vidyaa.

Brahman always shines in the light of the right understanding only!

There is no Avidyaa at all in Brahman state.

Then where is Avidyaa? It is not there at all.

How can something that is absent, ever be present?

Correct knowledge is to know that there is no ‘absence of Vidyaa’ at all.

Therefore, there are no two things as Brahman and Avidyaa.

‘That there is Avidyaa as opposed to Vidyaa’ itself is a delusion.

Brahman shines as both Vidyaa and Avidyaa.

Brahman in its true nature is neither Vidyaa nor Avidyaa.

‘Perceived’ exists as the natural shine of the Knowledge principle. If the belief is there in its reality, then it is
Avidyaa; if it is understood as unreal, then it is Vidyaa.

A Knower stays inside the ‘perceived’ with the ‘true knowledge of the perceived’. He is never bound.

He is like a man who knows that the blue colour of the sky is not real, and yet enjoys the blue expanse of the
sky. He always gets the bliss of Vidyaa from the ‘perceived’.]



STEIMUSHUSURIET HAAATAUTRAT ofetll FIAHed! dATiaamrar faufRd

That unwise Jeeva (Avipashcit) (named Vipashcit), who was wandering in the ‘Brahmaanda Mandapa’,
could not find the end of Avidyaa, even after hundreds of Yugas.

AT

Rama spoke

g Feusshure: b  Toural [Aufdar caddenfdd deled &Y dedl al|

Vipashcit reached the Brahmaanda shell; is it not so?
How is it that you have not told the rest of the story (of how he came out of it)?

afqerara
Vasishta spoke

BRAHMAANDA-SHELLS

[This description was already dealt with in the Paashaana Aakhyaana, in the Rudra-section, and is an abstract
explanation of Creation; but here it was grossly experienced by Vipashcit.]

Siiaea faREaa QU sEmusAvse grearauEdGealcradsnsd Ufaeras]|

Long back, Virinchi who rose out of the Chit-expanse tore the Brahmaanda-shell into two pieces with his
two shoulders from down and above.

HITEAATIAEATATGIAGIAL Iz HIHTIN Il s UFATG T GIeRTecd < |
Because of that, the top part flew off very far. The other part also went off very very far.

drfaardca fAsfed FTITRUNTEdd: d Ud I del¥RT ddded TEAdrEdar: |

The coverings of waters stay supported by those parts only.
They hold on to those parts and hang from them.

TAOIACIATHIY TIGIUShUTeal: HURTARAA A REATIET Il
That which is in-between the shell parts, is said to be the Aakaasha.
It extends without borders; is extremely black.

STATITERUTEAT & dlled o dfed @, dlg AAGTAIATAA Boddaiaia: |

The water coverings do not stick there or stay there.
That alone is the taintless empty post that is holding the appearances of Kalpas.

de ARtoT AratsE faufigarashad sfaamm: adendaraaafadiad: |

This Vipashcit went rolling in that path like the star-wheel, as if initiated for observing all the sides of
Avidyaa, till the time of liberation.

SRaAcdRAITATIAT de T Id:, A& arsaR=rar, aR=rar a ad|

Brahman alone is this endless Avidyaa-form (as the belief in the realness of perception).
Therefore, she exists when not understood; and vanishes when understood.

U sfd uca qUel WsFR SIGUSTaaT HHAecI=ay Hyid|
Vipashcit (as four mind-structures) reached the Supreme space, and travelled far and wide in great distances,
wandering in many worlds which are the forms of Avidyaa.



HRHD! FIT: HiVchiHGany dl Fafad HAT: TbadeTaEbRigariigpd |

One got liberated; one became a deer; the other two are still wandering under the control of the abundant
past impressions.

[Vipashcit in his wanderings, got stuck in the huge space of a Brahmaanda in between the shells. It was a
stretch of dense dark space in between huge amount of waters on both sides, as explained in Paashaana
Aakhyaana. It means that he was caught in the darkness of ignorance; and experienced many world-
existences again and again in various forms, engaged in the fulfilment of his original desire.]

TATarT

Rama spoke (with curiosity)

Sy FI QY d ey AU sFedfd g2 sfe AR Isemaa gl
fehaceall HERET SAT AY A A [HTCACEITIAEATD HiAd |
Hey Muni (Silent one)! If you are favoured towards me, then tell me, how far is the world where the

Vipashcits are wandering. How much distance have they wandered through world existences?
The story you told us is highly amazing.

CIGEICIE]

Vasishta spoke (after meditating for a while)

eudt faufRrdt o argHt SeTaRE: dsEATh AR AT ST TAdrsTa &l

Rama! Those worlds where these two Vipashcits stay, is not visible to us, however much we try.

[The varied life existences that are experienced by these two Vipashcits are extremely unstable and fast, like
the dust particles caught in the dissolution storm, and cannot even be observed by us of stable minds.

They are caught in the whirlpool of worldly existences as it were, for an eternity itself. The Jeevas who do
not seek the true knowledge go through countless life-existences within a span of a wink-time itself, and
cannot be saved even by their imagined Gods. Avidyaa is extremely powerful, and will lead a Jeeva into
endless perception-states of countless life-existences, if one is bound to only Vaasanaa-fulfilment. ]

il Fare el faufRay fefd @ serficaaart iR Atsafded|

Where the third one who has become a deer stays, he is seen in our vision along with the world and its
beings.

AT

Rama spoke (with amazement)

frafeaerdr a1 IRAsSIa RYA: dooiicad FEE JATachAfd |

Hey Wise one! Tell me, how and where is that world, in which that Vipashcit stays as a deer!

CIGECIE]

Vasishta spoke

q\{l('%'x{d'i ITcdl W?ﬂ?:lw 31?!T‘r RofRseefa I ?:li?:ﬂo—Facaach]I
diee fafg Pl Aieudl #qT: 3¢ TeUATRIN qUEY SOTcEIdd|
Listen as to, in which world that ‘deer-Vipashcit’ stays now, after wandering far and far in the space of Para

Brahman. Know that Jagat to be this tri-world where the deer stays.
This is the world in the ‘supreme space’, which stays very very far from his original world.




[Vipashcit had gone off to some other Brahmaanda. After going through many creations and Jeeva-
experiences, he has now entered the Brahmaanda of Rama, by chance. |

EEIGI

Rama spoke

faufRgeAcarat SoTaedr afd ITd: SearT FIN STd: HAATHHA>IGH |

This Vipashcit went away from this world only (into far off distances); then, how is it possible, that he is
born as a deer in this world (where there is no possibility of his return)?

afaeama

Vasishta spoke

agaAaadl fAcd af WV da1 Falae I SevarcA=aafeddn
HARACHHERIATATDRIE] dleege] (AT WdTeAdTeATEawurica qridare]|

Just like a person with limbs will know all his limbs always; so also, I know all those worlds in Brahman in
my own Self, (since | am always in the Chit-state) even if they are not formed, even if they have perished,
are of many varieties, and multifarious also. All these worlds are entwined with each other in the Chit-state
(as its shine), but are invisible to each other (because of the limitation of minds), and are filled with the
bodies made of elements.

a9 sieARIGaFA-ATlsfAfTa fAefa, Igd T T addgaa 71 RufREseaaanr
e ReeRIeddedFay P drdcahreai@ee: |

In some path in those Brahmaandas, there is another one similar to this one (where we are). I told you Rama
about how the two Vipashcits went on roaming to the ends of the directions, through many bodies in another
world-existence, in that endless space, all these days, without tiring.

3ed TRUN STd: HIEARRRBEY BrpdaTeliadlET Hlecdl HRTIGHAH|
| STfed HATeY AFAHI! Fr: TEAd: FHAMSTTAT ANTFA rebcToliFaicedTH |

The east one was born here itself as a deer in some cave of a hill, just as a matter of co-incidence.

Having wandered abundant delusions of worlds, moving through many worlds, in whichever creation he
ended as a deer, that creation is this in this Brahmaanda space, as just a co-incidence (like a Taala leaf falling
when the crow sits on it by chance).

Rama spoke

Td UTge SEleh el HPIH AUSe DA A AoIsH ao HhieH-aar: [&d: |
fF FIT FY GETITTGREIG: A df TS FaAGRT FARSAA
Brahman! If it is so, then, in which directional region, in which hill, in which forest does he stay as a deer?

What does he do? In what way his grass and other food gets acquired by him?
Does that deer which owns the shattered wisdom, remember his original birth ever?

afastara

Vasishta spoke

Asdl FTdAdaT ga: hrerepreda ya: dgmpemm fafg d @ faufRas)

The deer was given as a gift to you by the king of Trigarta for you to play with.
He stays in the enclosure made for these animals. Understand that he is the same Vipashcit.



GILEIIERTIC)
Vaalmiki spoke

Hedfd TETET AT [OFAATCad: qToIehled@TATA] VAT 3R: |

Hearing this, Rama was very much surprised, (that the deer he had been playing with all these days, was
some Vipashcit from a far off Brahmaanda); and sent some boys (his playmates) to bring the deer to the
courtroom.

YA FIN FIY: T THR fIar @ T gegeoies: gRAGRAEET
dRTfdeggd efdegio: W fassadee Burdicyeran: geedl: TRdeiae
HEdEATETHNAT FALhclcay: UTdEIUIes T ollel HIYTA AT
SchUlleeAdeAlcad &TUTHSIMACE: ScehUTAdAIcITd: HIATATGeII>Id:
FITHATNRT T WAlehT: ASHAATAT: IHeled! I AR RATHEHATD AT |

The innocent looking deer was brought likewise and he entered the vast courtroom.

All the people assembled there saw him, who was looking well fed and happy.

His body shone with white dots which were like shining stars on the sky.

The glances of lotuses, mocked the beautiful girls there as it were.

His restless dark eyes looked at all; but ignored all.

He ran towards the dark shine of the emerald on the pillars, as if desirous of eating grass.

His ears, eyes and neck were lifted up, as his eyes moved restlessly with apprehension glancing at the people
who had assembled there, with their ears, eyes and neck lifted up.

Those kings, Sages and ministers looked at the deer and remained wondering for long, about the endless play
of Maayaa.

iUy faffAdadedT Haidaihaaalcacayghso
TATYSITEh (I FIHNEGTHTIT RN HHAT ST fafafafdrdal

Looking at that deer which was black by the dense shower of lotuses of the glances of them all (like a bee
covered by lotuses); which was covered by the colourful reflections of the precious stones of their crowns
and ornaments (as if it had stolen all their glories); the ‘entire assembly of people’ appeared astonished as it
kept chewing the surprise (like the deer chewing grass); and was like a painted picture of a lotus lake (with
all the eyes and mouths open in wonder, like lotuses).

HY A AT FA el (AU TGURA g:@ed: URbelcAlGTieid |

Rama then said (with compassion), “Hey Muni! Through what method can this Vipashcit end his suffering
and remember his previous birth?
afagtard

Vasishta spoke (to Rama)

AT IE T A e afd: F NAT o g@ar  7d F el

TURIATsTae: IRUT TeUdAed F{IT: qERUHATAIT feel dhefes T2uT|

This Vipashcit is under the boon of the ‘Fire deity’ and is experiencing all this by the grace of that deity
alone (as per the boon bestowed by him). Lord Agni is the only shelter for this Vipashcit. Any other course,
other than that, is not correct; will not give any happiness; will not be for his good; will not give good result.
Therefore let this deer be made to enter the fire.

He will get his original form, like the gold which gets purified in the fire.

PUFIACE Fd 7RIl g @ 3fTAyaer o HRAIAWSYAT g |
I will do everything myself. You all can watch what I will show you.
The deer will enter the fire in front of all of you.



[By the good fortune of being a thought in Vasishta’s mind, one of the Vipashcits was saved by Vasishta’s
will, just to favour the compassionate nature of Rama; and Vipashcit’s Avidyaa-journey was put to an end.
This is the fruit of the contact of a Knower. Any Jeeva who is in contact with a Jnaani like Vasishta is
liberated only. A Jnaani is ‘Brahman endowed with a powerful mind’.]

ATeAfeh&ard
Vaalmiki spoke

gcgeeal ¥ HfAeaT aflE: Aeaf¥d: 3UTqRT IAARH FHAUSIATROT
crafdeyd daf SATYsoIHATCHDH |TGLATAT FHHACATsodTellodlel HHIT |

After saying these words, ‘that Sage Vasishta of excellent deeds’, took the waters from his Kamandalu; and
as prescribed, wished for a ‘fire without fuel’ that was made of heaps of flames.
By his meditation, a blazing fire appeared in the centre of the courtroom.

HIUHTIDUchlod THHATTEIGraL ScPocihhlhN HEITFIedg A
UHAEFT Towarellalel [dellehdedal: UTHThATde Weoord faelifehe: |

Looking at that ‘pure fire’, ‘which had no embers, no fuel, which was blazing with a soft noise without
smoke, or soot, which was emanating the shine of the softest kind, which was golden and very beautiful,
which was like the Kimshuka tree with bloomed red flowers, which had risen up like the evening cloud,
from which the people moved away in haste’, the deer welcomed it with its glances with the past devotion
manifesting once again.

d AT gafy fafae]: efivrgsepd:, waquEaRrIe] ¥ Ree gdicudH]|
Looking at that fire, he desired to enter it, with his sins diminished.
Later he rushed towards the fire like a lion pouncing from far.

Taftdedear e e #fagsea: s fAefed: afforad gdegara &
THT UTehell Hith HITdegeddigd e HrRvIAd: Pled HIHA [AUFRITH]
Meanwhile, the great Sage meditated in his mind for a while; removed the sins of the deer with his looks,

and said; “Bhagavan HavyaVaahana! Remember his devotion in the previous life, and turn this beautiful
deer back into the form of Vipasheit.”

e A{A qugTiaear Juadie IS qomfes(d: R oeafFariaere]|
When “Vasishta Muni’ said these words in the king’s court room, the deer entered the fire very fast, like an
arrow into its target.

SaTelTSlTel UIAsTsTATaGeT 3a AfFad: Ieay s Osedr T8: TUERRE:|
When he entered the flames, he was reflected in it as if in a mirror; and was resting like an evening cloud,
and his body was clearly seen.

T GICEIT FHAY FHINSY ALATHAINcodTeley AHEITH T e} TAT|

As even the people in the courtroom were seeing, the deer turned into a man inside the belly of the flames,
like a piece of cloud changing its form in the sky.

K CRE IR \le(ﬂll-lld-lrdichrlchqﬁlrl-;dd'llrgbu1 UlddlIX: Chl?dldﬁd{jrd\t
FHRAFT sARcTIG T AT AFFHAT TT0T: T=LATH 5 ar el
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&Il AbIpIA HFY Aferel HON gfafaee Farpial HihaATaRUTee: |

A man with golden shine appeared inside the flames.

He had an auspicious form. He was beautiful with attractive limbs.

He was like sun with his disc; moon with his disc; (lustrous; but cool) like Varuna in the huge ocean; or like
the moon in the evening cloud.

Like the reflection of the sun in the pupil of the eye, in the mirror, in the water, in the gem, he was supported
by the Fire-deity and was like the personified form of devotion.

Heledl FHTHCATGIAGIT SdTed: SdTellelel I Farfd HEAHRG SaFRId]|

PEPSAY 37y gfafdee aer: AFfAEcgeuedd qeiee sdigd:|
AT Q] eATATAITdT HRAMNAFRTOed: FIMeg Faled: |

After that, the flames just vanished off to somewhere from that court room, like a lamp snuffed by the wind,
like the evening cloud from the sky, like a deity’s statue when the outer walls of the temple get destroyed;
and, a man stood there who was like an actor coming out of a costume.

He wore a garland of Rudraaksha beads. He looked peaceful. He wore a ‘golden Yajnopaveeta’.

He wore garments which were purified by the fire. He was like the freshly risen moon.

e AT 3 FIABT TET AW HEATCHTE AT fIMTemadlt 1 33y Qrfegd: |
3t A gareEr e dfavafa aaed: SRS aq e @ sTEd|

“Aha! ‘Bhaa’ (the shine)!” The people assembled there exclaimed seeing the shine of his dress.

He had a widespread glow like the sun. He was greeted with the sound of ‘Bhaasa’.

“Since this person is like shine in person, he will be known by the name of Bhaasa”; spoke out some of the
people assembled there. Therefore he is known by the name of Bhaasa.

AT T¥T I HE IFEREAT: cAIGdA/MNUT FEAR UThed et

Then, Bhaasa sat there itself, on the floor; and remained in meditation (trying to remember his past life).
He remembered his story of the previous incarnation completely.

ARl TceTee FAAATCHT TTETT AT ARAATAUT Toeal FlgedHaTd
I QASIeHIA CATATAIBICALTT HHTATAIDIATHATE HHCATT JATHAHA|

AN IiAE UUTHADAGT ATADYIOG sEleaddtdscdcgaredd|

The assembled people became silent, and remained stuck with wonder, (looking at him).

Bhaasa within a few minutes knew his whole story; came out of his meditation of his previous lives and
woke up. He stood up and looked at everyone in the proper order. He came near Vasishta; and saluted him
with joy. “Hey sun of Knowledge! You have given me life. Brahman! Salutations!” ; thus he spoke with
humbleness.

dgara afEsit graa R w9 3@ O gRRgeieataann: sasfEaafal
T SRAA Seted dd QRAsY d ARG eHHdTd tHieeTd |

Vasishta touched his head with his hand and said, “Raajan! Let the Avidyaa which was yours all this time, be

completely destroyed.” Bhaasa then saluted Rama with bent head and said “May Victory be to Rama!”
Dasharatha then slightly got up from his seat, spoke as if laughing (feeling happy by all these events).

GRRY 3dTd
Dasharatha spoke

TN AsEG AT VA TAGHATIAAREIAH | HADHIGHR AT TAHFIATAE |

Welcome to you, hey Raajan! Please take your seat here. You must be tired by wandering in many world
existences. Take rest now here.
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GILEIIERTIC)
Vaalmiki spoke

acdd &Ry AU smaarayd faar fasr feafEdevosegAa|

When Dasharatha spoke like this, Vipashcit, now having the name of Bhaasa, sat on the chair that was
pointed out, after saluting Sages like Vishvaamitra.

CRRY 3d1a
Dasharatha spoke
3l ad R PIedATed gfedel aedariaedn §:aAgd faufar|

IrEFgIaagE el o faver afd: cdiedd edIAW FISFREHHAA|

fraaridara serfea fagarcaf@ gaarfa ”R arfa [aearfa Rafan)

Alas! This Vipashcit has suffered for long like a wild elephant tied to the post.
Aha! For a man with incorrect vision of truth, the path is filled with pain only.
This grand show of the creation is presented just on the stage of emptiness!

How amazing it is that this Vipashcit has wandered in so many worlds for so long!

ATCHASTT ATGAIHAR F Hreoy TaHTaianeasy Rercaqa: |
T: YT Td WHTCHTAsFRsearafauria fafaura swrfed sl

Ha! How wondrous in the greatness of this Chit-expanse which, though is of the essence of emptiness; so
many different types of worlds shine forth in the dense state of the Supreme, which is empty of everything.

fFeretsd Fefaars fRufielufa: aee Aftd 73 suisaegfa fhe:
This Vipashcit without wisdom has brought upon himself all the suffering, by his own actions, in seeking
Avidyaa’s end; so I believe! Obsession in a foolish thing always brings about bad results.



